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and the romantically idealistic. One may presume that the
romantic and idealistic point of view, frequently even anti-
sensual, is relatively more common among the literary men,
through whom Greece is known to us, than it was among
the population in general. Nevertheless one must give this
side of the matter, as well as the sensuality which was fre-
quently rampant, its due place, when forming an impression
of the tone of most Greek societies. A high ideal of romantic
friendship and affection did make itself felt in Greece in
many periods and places, tempering and sublimating the
sensual, very much as did the mainly heterosexual ideal of
chivalry in the Middle Ages of Christendom. It was a common-
place of both ages that a good " knight " would surpass
himself in heroism and fortitude, facing torture and death
at the hands of a tyrant or performing prodigies of valour
in battle,1 if it were but under the eyes of the beloved, or
at his side, or for his sake.2
In many Greek states this " chivalrous " emotion was
deliberately utilized by society for purposes of warfare and
education. In Theognis, as already mentioned, we see a
Dorian of Megara imparting to his beloved squire his
philosophy of life-—just as Plato, the admirer of Sparta,
says that the love of a beautiful mind in a beautiful body
fills the lover with the desire to teach it, so that the hetero-
sexual by nature beget the children of the body, but the
homosexual, those of the spirit3; and just as a later and
romantic Dorian, Theokritos, imagines his Herakles of old
when he loved the gracious Hylas " and taught him all
things that should make him a valiant man and a hero for
songs to tell of ".4 At Thebes the permanent " forlorn
hope " of the army, the corps called " Knights and Squires "
(" Charioteers and Chariot-Fighters "—though in the classical
1	Cf., e.g., the stories of HarmodiosandAristogeiton under the Peisistratids ;
of Damon and Phintias under Dionysios of Syracuse (Cicero, de Off., ui, 10,
etc.); of Anaxibios and his boy (Xen,, Hell,, iv, 8, 38); etc.
2	Plato's Banquet is, of course, the locus classicus for the distinction
between the higher and lower Eros ;  especially Pausanias' speech, 180 c. ff.
3	Speech of Sokrates, ib.;  esp. 208 E, ff.
4	xiii, 6ff.

